I do not need to set forth here the great and peculiar acquisitions that this method has won for us, nor to point out what wealth of noble power was dissipated by it in the treatment of impossible problems. These things belong to history. The speculative period of German philosophy is dead. Ludwig Feuerbach in the middle of this century sung its funeral dirge. But it took some time before people accustomed themselves to regard it as really dead,-a time in which countless attempts were made to resuscitate it ; it took some time before philosophers began generally to bestow upon the corpse the kicks of abuse that Schopenhauer in its own lifetime administered to it, and for which he was rebuked by a universal silence of indignation.
Earlier history, still under the influence of the speculative masters, had characterised the progress of German philosophy from Kant to Hegel as the necessary and logical evolution of the idea of philosophy in its highest sense. But the present prevailing method of presentation is accustomed to draw a sharp, deep line at the termination of Kant's activity, and to regard the entire subsequent speculative development of the Kantian philosophy as a fallacious digression and an abandonment of the fundamental critical idea. " Back to Kant " i s the watchword that has resounded since the beginning of the sixties, at first in solitary utterances, and then with greater, ever-increasing emphasis-the incipient condemnation of a period in which German philosophy had celebrated its grandest and most brilliant triumphs, and at a time when German speculative thought had just begun to grow better known and more influential abroad. * * * Back to Kant. Yes. But .to which Kant ? To the Kant of the first or the second edition of the Critique of the Pure Reason ?
T o the Critique of the P u r e or the Critique of the Practical Reason ?
Very perplexing questions these. T h e philosophy of Kant is not so easily reducible to a simple and comprehensive formula. It is a veritable Proteus, that changes at will form and appearance.
Every one interprets it, in the end, as he wishes Kant should have thought. T h e cry " Back to Kant " has become in the ranks of 
* * *
Simultaneously with this battle for the " r e a l " Kant and the measure of that in his philosophy which could be utilised as the groundwork of a new structure conforming to the conditions of the times, German philosophy in the second half of this century waged another war. No fratricidal struggle this, no mere scholastic feud, but a battle for existence with a foreign foe-the physical sciences.
After the speculative philosophy had retired from the throne that it had so long occupied, and the vacancy seemed yet unfilled, the attempt was made to place in the unoccupied seat another intellectual power whose credit and authority with the contemporary world had begun to keep pace with the success that attended its endeavors. W e shall designate these attempts briefly as " materialism," and understand by the term any and every endeavor that aims at constructing a conception of the world with the means and methods of the mathematical and mechanical sciences alone. T h a t which was here sought after was the exact opposite of the state of things that obtained in the speculative period ; and the treatment that the speculative philosophy had to submit to at the hands of many of the spokesmen of the new movement was not entirely undeserved.
The battle that German philosophy here had to fight was no easy one. Its foe occupied every position of vantage. T h e real or apparent exactness of its principles, the detailed character of the structure of the world that it bade fair to offer were a power. W h a t we want is facts, not ideas; intelligibility, not profundity-these were the demands with which philosophy was confronted. It was impossible to outflank, in this direction, the representatives of a scientific discipline that admitted of skilful popularisation. There was nothing similar to oppose to it. Philosophers were accordingly compelled to confine themselves to criticism, to show forth the un- understand, or at least will soon no longer be able to understand, the circumstances and conditions out of which this polemical activity sprung : namely-the transcendent metaphysical philosophy ; mistaken idealism which imagined that existence and reality had to be transfigured in and by cognition instead of through will and action ; the secret fear of an endangerment or indeed of a dislodgment of the religio-theological world-conception, the supernatural God-idea, the pure spiritual and immortal soul, the freedom of the will, and other phantoms whatsoever the designations they may bear.
But this warfare against materialism, which was waged by minds of widely varying rank and power, resulted at least in the substantial advantage of having brought the hostile parties closer together, of having forced them to the reciprocal study of their respective means of investigation, and of having put an end to the complete estrangement that formerly existed between them. Not only did it enrich philosophy, but it also led physical science to a correction of many of its conceptions and to a re-examination of its methodological hypotheses.
This is best to be studied, perhaps, by taking to hand the writings of a man who may be characterised pre-eminently as a spokesman of the materialistic movement in G e r m a n y , -I mean JAKOI; permeates the world and all our thought about the world also comes sharply to light in the case of these two philosophers, not to their mutual destruction, but to the heightenment of the effect by the contrast.
MOLESCHOTT. H i s well known work Der Kreislauf des Lcbens
T h e fortunes of the two systems, which began about the same time to acquire influence, were dissimilar. The pessimistic element alone evinced itself fruitful, in the sense that it came immediately into contact with general culture through manifold forms of presentation and extensive discussion. T h e royal structure of the Schopenhauerian philosophy has given a host of dispensing draymen for thirty years an abundance to do. The leader of this arm}', EDUARD VON HARTMANN, has long since taken a place by the side of the sage of Frankfort, as independent master-builder, and presented a system planned and executed with the most diffuse architectural details. The nuclear idea of the Philosophy of the Unconscious {Die Philosophic ties Unbcwussteri) has been amplified by the author himself in every direction, extended, exhibited in'its historical relationships, and applied to the special departments of philosophical science. T h e theory of cognition, ethics, aesthetics, the philosophy of religion have all been treated of by H a r t m a n n in the last two decades in voluminous works, and often repeatedly elaborated. In addition thereto, come several volumes of essays in which the philosopher has had something to say upon every conceivable topic, political, literary, aesthetical, pedagogical, and politico-economical. H a r t m a n n ' s fecundity is only surpassed by his volubility. In him appears anew that union of philosophy and journalism that had remained disunited since the close of the period by guest on December 5, 2015
http://monist.oxfordjournals.org/ Downloaded from of illumination. T h e utility, nay the necessity, of this combination, with which, unfortunately, the academical philosophy of the passing century would have naught to do, H a r t m a n n knew the value of, and skilfully exhibited his appreciation ; though one often wishes that its popular character had, in places, been made to do service in behalf of different ideas.
The writings of no other philosopher have obtained so wide a circulation as those of H a r t m a n n . His chief work, " T h e Philos- to his lectures, published after his death, which are in every student's hands and serve in many ways as a substitute for the study of his principal work. Lotze's authority, finally, stands like a rock with all whose great concern it is to find ways of reconciling the claims of theology and of religious belief with the present state of science.
And their number is by no means inconsiderable. Official Germany has become pious, or, at least, would like to appear s o ; and although this is not to be understood exactly in the sense of especial dogmatic zeal, yet people adhere nevertheless with a certain tenacity to the religious background of the prevailing world-conception.
Abroad it is the custom to regard the Germans upon the whole as a nation of atheists, because they have produced several curious fellows like Strauss and Feuerbach, enjoy having a good time on Sunday, and drink plentifully. Nothing can be more erroneous than this opinion. T h e average German has long since learned to place implicit confidence in the declaration of his teachers, that the great critical liberal movement of the later Hegelian school is not to be seriously taken but to be looked upon merely as the outcome of a when we consider the turn that pessimism took in the hands of Hartmann. Only the quietistic Buddhism that Schopenhauer taught, could, in an age of the highest expansion and display of power both at home and abroad, appear as an incomprehensible riddle of the national mind. The evolutionistic pessimism of Hartmann, however, which d e m a n d s of the individual complete and resigned submission to the struggle for existence, although it is able to offer him in the remotest background of time no better outlook than the ultimate annihilation of existence itself-is in its immediate practical commands too closely akin to an optimistic conception not to satisfy fully the needs of life, and is again too analogous to certain cosmological prophecies of natural science not to pass as the metaphysical expression of a truth otherwise accredited.
As opposed to this state of things Neo-Kantianism or the Crit- under his successor a much quieter, yet far more determined warfare. Like one of the famed lianas of the primeval tropical forests, it entwines the giant Science, to sap his best powers and slowly but surely to stifle his life. Whatever the modern mind with the help of freedom won by bitter struggles has gained in the knowledge of nature and of history, is twisted and turned, falsified and misinterpreted by hundreds and hundreds of busy hands until it has been fashioned to fit that ready-made scheme of things composed on the one hand of Catholic dogmatical teachings, and on the other of the Aristotelian-Thomistic philosophy. As many representatives as secular freethought can show, there will be found beside them to-day an ecclesiastical advocatus diaboli who will neither rest nor cease until of the hero has been made a wretch and mangy heresiarch.
Under protection of the principle of free inquiry, and with all the helps of science, a warfare of extermination is here carried on against all freedom of mind and all science, which is the more dangerous in proportion as the opponent loves to decorate himself with the borrowed plumes of science, and as he is able skilfully to mask his real designs. Catholicism is striving with untiring efforts to gain by the help of this reformed and modernised scholasticism, the mastery of the schools, of education, of the universities, and of the entire activity of science. And compared with the position of the representatives of modern thought it has decidedly the advantage. Not only is it in the possession of a unitary world-theory, but it defends that theory with most determined vigor and heedlessness against all differing views. The representatives of modern science, on the contrary, are not so fortunate as to possess inherited truth and infallible authority, and they not only have to contend with the formidable internal dimculties'that stand in the way of a unitary formulation of their conception of the world, but frequently even avoid entering on this task with determination in order to make less prominent the contrast with the religio-theological system to which every exact scientific conception of the world must of necessity lead.
Against these aggressive endeavors of the theological mind, neither lofty indifference, nor calm historical contemplation, nor mere literary warring will avail. The power of freethought must be displayed, and the positive work that it can do must be shown. Otherwise the time may come when the fame of rigid scientific thought and successful research in special fields will not exonerate German philosophy from the reproach of having left the nation in the lurch at a period of momentous spiritual crisis. To make useful the rich acquisitions of these labors toward the construction of a general theory of the world, remains, therefore, the serious task of the German philosophy of the future.
I shall be permitted, perhaps, in a future article to present an account of the literature of these special departments.
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